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Endnotes 
 
 

 

1. McConnell’s comments were made on an email discussion list, September 30, 
2001. 
 
2. This listing is based on several sources: Editors of Fortune (1936);  To Bigotry 
No Sanction. A Documented Analysis of Anti-Semitic Propaganda. Prepared by 
the Philadelphia Anti-Defamation Council and the American Jewish Committee. 
Philadelphia: Philadelphia Anti-Defamation Council (1941); Gabler 1988; 
Kantor 1982; 

 http://www.psu.edu/dept/inart10_110/inart10/radio.html. 
 
3. Ben Hecht, who was a prominent Hollywood screenwriter and staunch Zionist, 
included pro-interventionist ideas in movies at this time (Authors Calendar, 
http://www.kirjasto.sci.fi/bhecht.htm). For example, in Angels over Broadway 
(1940), Hecht has the Douglas Fairbanks Jr. character ask, “What happened to 
the Poles, the Finns, the Dutch? They’re little guys. They didn’t win. . . .” Rita 
Hayworth replies, “They will, some day.” Hecht also made some uncredited 
additions to Alfred Hitchcock’s Foreign Correspondent (1940). When Hitchcock 
was asked about the anti-Nazi and pro-Britain message of the film, he said that it 
was all the doing of Walter Wanger and Ben Hecht. (Wanger was also Jewish; 
his birth name was Walter Feuchtwanger.) In the film a character says, “Keep 
those lights burning, cover them with steel, build them in with guns, build a 
canopy of battleships and bombing planes around them and, hello, America, hang 
on to your lights, they’re the only lights in the world.” 
 
4. The only exception in recent years—albeit relatively minor—was Pat 
Buchanan’s 1990 column in which he referred to Israel’s “Amen Corner” in the 
United States advocating war with Iraq. (Indeed, the American-Israel Public 
Affairs Committee had been lobbying Congress behind the scenes to declare war 
on Iraq [Sobran 1999]). Writing in the Wall Street Journal, Norman Podhoretz, 
former editor of Commentary, promptly labeled Buchanan an “anti-Semite” 
without feeling the need to address the question of whether or not American Jews 
were indeed pressing for war with Iraq in order to benefit Israel. As in the case of 
Lindbergh’s remarks a half century earlier, truth was irrelevant. While this 
incident has not altered the taboo on discussing Jewish interests in the same way 
that it is common to discuss the interests of other ethnic groups, it has resulted in 
a long-term problem for Buchanan’s political career. When Buchanan ran for 
president in 2000, a hostile columnist writing in a prominent Jewish publication 
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stated, “Out of the slime of the sewers and into the filth of the gutter a desperate 
Patrick J. Buchanan, the neo-Nazi, has crawled into the political arena using anti-
Semitism as his principal device to secure a future for himself” (Adelson 1999). 
The columnist went on to claim that Buchanan “always was a neo-Nazi” and that 
he “reveals the shallow quality of his tortured, sick, defective mind.” Not to be 
outdone, Alan Dershowitz (1999) wrote, “Let there be no mistake about it. Pat 
Buchanan is a classic anti-Semite with fascist leanings who hates Israel and loves 
Nazi war criminals.” The example illustrates that Jews continue to exert immense 
pressure, including smear tactics, to keep Jewish interests off limits in American 
political discussion. As with Lindbergh in an earlier generation, Buchanan’s 
experience is a grim reminder to politicians who dare raise the issue of Jewish 
interests in public debate. Buchanan became completely marginalized within the 
Republican Party and eventually left it for a spectacularly unsuccessful run as the 
Reform Party presidential candidate in 2000. 
 
5. In a conversation with his wife on November 24, 1941, Charles Lindbergh was 
pessimistic about establishing a Jewish state:  

 
C. and I get into an argument á propos of an article in the 

paper, a speech of a rabbi at a Jewish conference in which he 
said that the first thing that would have to be done at the peace 
table after the war was that a large indemnity would have to be 
paid to the Jews for their sufferings. Also speaks about having a 
piece of land of their own—which I am sympathetic with. . . . 
[C.] says it isn’t as simple as all that. Whose land are you going 
to take? . . . He is very pessimistic of its being solved without 
great suffering. (A. M. Lindbergh 1980, 239) 

 
6. The following is based on Bendersky’s (2000, 2–46) study of U.S. military 
officers but is representative of commonly held attitudes in the early 20th 
century. 
 
7. “Reform Judaism Nears a Guide to Conversion.” New York Times, June 27, 
2001.  
 
8. Jewish pressure for altering traditional Roman Catholic attitudes on Jewish 
responsibility for deicide are recounted in Lacouture (1995, 440–458) and Roddy 
(1966). Pope John XXIII deleted the “perfidious Jews” reference from the Holy 
Week liturgy (Lacouture 1995, 448). He then solicited the opinions of the 
world’s 2,594 bishops on the Church’s relations with the Jews. Virtually all of 
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the respondents wished to maintain the status quo. The Pope was “bitterly 
disappointed by the response of the episcopate” (p. 449). 
 
9. Burton, M. L., Moore, C. C., Whiting, J. W. M., & Romney, A. K. (1996). 
Regions based on social structure. Current Anthropology, 37: 87–123. 
 
10. Laslett (1983) further elaborates this basic difference to include four variants 
ranging from West, West/central or middle, Mediterranean, to East.  
 
11. Burton, M. L., Moore, C. C., Whiting, J. W. M., & Romney, A. K. (1996). 
Regions based on social structure. Current Anthropology, 37: 87–123. 
 
12.  Barfield, T. J. (1993). The Nomadic Alternative. Englewood Cliffs, NJ: 
Prentice Hall.  
 
13. Support for this classification comes from several places in my trilogy on 
Judaism and in turn depends on the work of many scholars. Besides the sources 
in this preface, special note should be made of the following: Evolutionary 
history: MacDonald 1994, Ch. 8; Marriage practices: MacDonald 1994 (Chs. 3 
and 8); Marriage psychology: CofC (Chs. 4, 8); Position of women CofC (Ch. 4); 
Attitude toward outgroups and strangers: MacDonald 1994 (Ch. 8), MacDonald 
1998a (Ch. 1); Social structure: MacDonald 1994 (Ch. 8), MacDonald 1998a 
(Chs. 1, 3–5), CofC (Chs. 6, 8, and passim as feature of Jewish intellectual 
movements); Socialization: MacDonald 1994 (Ch. 7), CofC (Ch. 5); Intellectual 
stance: MacDonald 1994 (Ch. 7), CofC (Ch. 6 and passim); Moral stance: 
MacDonald 1994 (Ch. 6), CofC (Ch. 8).  
 
14. Grossman et al. and Sagi et al., in I. Bretherton & E. Waters (Eds.), Growing 
Points in Attachment Theory and Research. Monographs for the Society for 
Research in Child Development, 50(1–2), 233–275. Sagi et al. suggest 
temperamental differences in stranger anxiety may be important because of the 
unusual intensity of the reactions of many of the Israeli infants. The tests were 
often terminated because of the intense crying of the infants. Sagi et al. find this 
pattern among both Kibbutz-reared and city-reared infants, although less strongly 
in the latter. However, the city-reared infants were subjected to somewhat 
different testing conditions: They were not subjected to a pre-test socialization 
episode with a stranger. Sagi et al. suggest that the socialization pre-test may 
have intensified reactions to strangers among the Kibbutz-reared babies, but they 
note that such pre-tests do not have this effect in samples of infants from Sweden 
and the U.S. This again highlights the difference between Israeli and European 
samples.   
 

A-PDF Split DEMO

http://www.a-pdf.com


 
 

 

 

 
15. A halachic difference refers to a distinction based on Jewish religious law. 
 
16. The following comment illustrates well the different mindset that many 
strongly identified Jews have toward America versus Israel:  

While walking through the streets of Jerusalem, I feel Jewish 
identity is first and foremost about self-determination and, by 
extension, the security and power that comes with having a state. 
I am quite comfortable in Israel with the sight of soldiers 
standing with machine guns and the knowledge that even a fair 
number of the civilians around me are probably packing heat. 
The seminal event in my Zionist consciousness, despite my 
being born after 1967 and having serious misgivings about 
Israel’s control over the territories, is still the dramatic victory of 
a Jewish army in the Six-Day War. Put me in New York, 
however, and suddenly the National Rifle Association 
symbolizes this country’s darkest side. It’s as if my subconscious 
knows instinctively that the moment we land at JFK Airport, it 
becomes time to stash away those images of Israeli soldiers 
taking control of Jerusalem’s Old City, of Moshe Dayan standing 
at the Western Wall, and to replace them with the familiar 
photograph of Rabbi Abraham Joshua Heschel marching by the 
side of the Rev. Martin Luther King Jr. (A. Eden, “Liberalism in 
Diaspora.” The Forward, Sept. 21, 2001) 

 
17. www.adl.org/presrele/dirab%5F41/3396%5F41.asp  
 
18. Jerusalem Post, March 5, 2001. 
 
19. See, e.g., the ADL Policy Report on the prospects of immigration legislation 
in the George W. Bush administration and the 107th Congress: 

 www.adl.org/issue%5Fgovernment/107/immigration.html. 
 
20. In: S. S. Boyle (2001). The Betrayal of Palestine: The Story of George 
Antonius. Boulder, CO: Westview Press, p. 160. As recounted by Boyle,  Sheean 
was hired by the Zionist publication, New Palestine, in 1929 to write about the 
progress of Zionism in that country. He went to Palestine, and after studying the 
situation, returned the money the Zionists had paid him. He then wrote a book 
(Personal History; New York: Literary Guild Country Life Press, 1935)—long 
out of print—describing his negative impressions of the Zionists. He noted, for 
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example, “how they never can or will admit that anybody who disagrees with 
them is honest” (p. 160). This comment reflects the authoritarian exclusion of 
dissenters noted as a characteristic of Jewish intellectual and political movements 
in CofC (Ch. 6). His book was a commercial failure and he passed quietly into 
oblivion. The subject of Boyle’s book, George Antonius, was a Greek Orthodox 
Arab from what is today Lebanon. His book, The Arab Awakening (London: 
Hamish Hamilton, 1938) presented the Arab case in the Palestinian-Zionist 
dispute. The appendices to his book include the Hussein-McMahon 
correspondence of October 24, 1915, between Sharif Hussein (who authorized 
the Arab revolt against the Turks) and Henry McMahon, British High 
Commissioner in Egypt. The correspondence shows that the Arabs were 
promised independence in the whole area (including Palestine) after the war. 
Also in the appendices are the Hogarth Memorandum of January 1918 and the 
Declaration to the Seven of June 16, 1918, both of which were meant to reassure 
the Arabs that England would honor its earlier promises to them when the Arabs 
expressed concern after the Balfour Declaration. Britain kept these documents 
classified until Antonius published them in The Arab Awakening. Antonius was 
pushed out of the Palestine Mandate Administration by British Zionists and died 
broken and impoverished.  
 
21. Daily Pilot, Newport Beach/ Costa Mesa, California, Feb. 28, 2000, 
 
22. “Project Reminds Young Jews of Heritage.” The Washington Post, Jan. 17, 
2000, p. A19. 
 
23. Steinlight tempers these remarks by noting the Jewish commitment to moral 
universalism, including the attraction to Marxism so characteristic of Jews during 
most of the 20th century. However, as indicated in Chapter 3, Jewish commitment 
to leftist universalism was always conditioned on whether leftist universalism 
conformed to perceived Jewish interests, and in fact Jewish leftist universalism 
has often functioned as little more than a weapon against the traditional bonds of 
cohesiveness of Western societies. 
 
24. In the early 1950s Stalin appears to have planned to deport Jews to a Jewish 
area in Western Siberia, but he died before this project was begun. During their 
occupation of Poland in 1940, the Soviets deported Jews who were refugees from 
Nazi-occupied Western Poland. However, this action was not anti-Jewish as such 
because it did not involve either Jews from the Soviet Union or from Eastern 
Poland. This deportation is more likely to have resulted from Stalin’s fear of 
anyone or any group exposed to Western influence. 
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25. Taylor, S. J. (1990). Stalin’s Apologist, Walter Duranty: The New York 
Times’s Man in Moscow. New York: Oxford University Press; R. Radosh (2000). 
From Walter Duranty to Victor Navasky: The New York Times’ Love Affair with 
Communism. FrontPageMagazine.com, October 26; W. L. Anderson (2001), 
The New York Times Missed the Wrong Missed Story 
http://www.lewrockwell.com/anderson/anderson45.html, November 17, 2001. 
Radosh’s article shows that the Times’ sympathy with communism continues into 
the present. The Times has never renounced the Pulitzer Prize given to Walter 
Duranty for his coverage of Stalin’s Five-Year Plan. 
 
26. Hamilton, D. (2000). “Keeper of the Flame: A Blacklist Survivor.” Los 
Angeles. Times, October 3.  
 
27. See www.otal.umd.edu/~rccs/blacklist/. 
 
28. Discussions of Jewish ownership of the media include: Ginsberg 1993, 1; 
Kotkin 1993, 61; Silberman 1985, 147. 
 
29. www.economictimes.com/today/31tech22.htm 
 
30. The Forward, April 27, 2001, pp. 1, 9. 
 
31. The Forward, November 14, 1997, p. 14. 
 
32. A partial exception is the Washington Post Co. Until her recent death, the 
Washington Post was run by Katherine Meyer Graham, daughter of Eugene 
Meyer, who purchased the paper in the 1930s. Ms. Graham had a Jewish father 
and a Christian mother and was raised as an Episcopalian. Katherine’s husband, 
the former publisher of the Post, Phil Graham, was not Jewish. The Post’s 
publisher, since 1991, is Donald Graham, the son of Katherine and Phil Graham. 
This influential publishing group is thus less ethnically Jewish than the others 
mentioned here. The Washington Post Co. has a number of other media holdings 
in newspapers (The Gazette Newspapers, including 11 military publications), 
television stations, and magazines, most notably the nation’s number-two weekly 
newsmagazine, Newsweek. The Washington Post Co.’s various television 
ventures reach a total of about 7 million homes, and its cable TV service, Cable 
One, has 635,000 subscribers. In a joint venture with the New York Times, the 
Post publishes the International Herald Tribune, the most widely distributed 
English language daily in the world. 
 
33. www.eonline.com/Features/Specials/Jews/ 
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34. Cones (1997) provides a similar analysis: 

This analysis of Hollywood films with religious themes or 
characters reveals that in the last four decades Hollywood has 
portrayed Christians as sexually rigid, devil worshipping cultists, 
talking to God, disturbed, hypocritical, fanatical, psychotic, 
dishonest, murder suspects, Bible quoting Nazis, slick hucksters, 
fake spiritualists, Bible pushers, deranged preachers, obsessed, 
Catholic schoolboys running amok, Adam & Eve as pawns in a 
game between God and Satan, an unbalanced nun accused of 
killing her newborn infant, dumb, manipulative, phony, outlaws, 
neurotic, mentally unbalanced, unscrupulous, destructive, foul 
mouthed, fraudulent and as miracle fabricators. Few, if any, 
positive portrayals of Christians were found in Hollywood films 
released in the last four decades. 

 
35. Reprinted in the New York Times May 27, 1996. 
 
36. James Ron, “Is Ariel Sharon Israel’s Milosevic?” Los Angeles Times, 
February 5, 2001. 
 
37. From the Kahan Commission Report (www.mfa.gov.il/mfa/go.asp?MFAH0ign0):  

 
We shall remark here that it is ostensibly puzzling that the 

Defense Minister did not in any way make the Prime Minister 
privy to the decision on having the Phalangists enter the camps. 

 
It is our view that responsibility is to be imputed to the 

Minister of Defense for having disregarded the danger of acts of 
vengeance and bloodshed by the Phalangists against the 
population of the refugee camps, and having failed to take this 
danger into account when he decided to have the Phalangists 
enter the camps. In addition, responsibility is to be imputed to 
the Minister of Defense for not ordering appropriate measures 
for preventing or reducing the danger of massacre as a condition 
for the Phalangists’ entry into the camps. These blunders 
constitute the non-fulfillment of a duty with which the Defense 
Minister was charged. 
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38. Yossi Klein Halevi, “Sharon has learned from his mistakes.” Los Angeles 
Times, February 7, 2001.  
 
39. Washington Post, July 3, 2001; Los Angeles Times, October 18, 2001. 
 
40. Jewish organizations have also been strong advocates of “hate crime” 
legislation. For example, in 1997 the ADL published Hate Crimes: ADL 
Blueprint for Action, which provides recommendations on prevention and 
response strategies to crimes of ethnic violence, such as penalty enhancement 
laws, training for law enforcement and the military, security for community 
institutions, and community anti-bias awareness initiatives. In June 2001 the 
ADL announced a program designed to assist law enforcement in the battle 
against “extremists and hate groups.” A major component of the Law 
Enforcement Initiative is the development of specialized hate crime, extremism, 
and anti-bias curricula for training programs designed for law enforcement. 
 
41. SWC Press Information, July 15, 1999; www.wiesenthal.com.  
 
42. E.g., SWC Press Information, November 29, 1999; January 26, 2001; 
www.wiesenthal.com.  
 
43. ADL Press Release, September, 14, 1999; www.adl.org.  
 
44. AFP Worldwide News Agency, April 4, 2001; www.afp.com.  
 
45. ADL Press Release, August 22, 1996; www.adl.org.  
 
46. C. Wolf. Racists, Bigots and the Law on the Internet. www.adl.org.  
 
47. C. Wolf. Racists, Bigots and the Law on the Internet. www.adl.org.  
 

48. As indicated in SAID (p. 261), the AJCommittee’s endeavor to portray Jews 
as not overrepresented in radical movements involved deception and perhaps 
self-deception. The AJCommittee engaged in intensive efforts to change opinion 
within the Jewish community to attempt to show that Jewish interests were more 
compatible with advocating American democracy than Soviet communism (e.g., 
emphasizing Soviet anti-Semitism and Soviet support of nations opposed to 
Israel in the period after World War II) (Cohen 1972, 347ff). 

49. As anti-Semitism increased during the Weimar period, Jewish-owned liberal 
newspapers began to suffer economic hardship because of public hostility to the 
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ethnic composition of the editorial boards and staffs (Mosse 1987, 371). The 
response of Hans Lachman-Mosse was to “depoliticize” his newspapers by firing 
large numbers of Jewish editors and correspondents. Eksteins (1975, 229) 
suggests that the response was an attempt to deflect right-wing categorizations of 
his newspapers as part of the Judenpresse. 

50. A recent, perhaps trivial, example of this type of intellectual ethnic warfare is 
the popular movie Addams Family Values (released in November 1993), 
produced by Scott Rudin, directed by Barry Sonnenfeld, and written by Paul 
Rudnick. The bad guys in the movie are virtually anyone with blond hair (the 
exception being an overweight child), and the good guys include two Jewish 
children wearing yarmulkes. (Indeed, having blond hair is viewed as a pathology, 
so that when the dark-haired Addams baby temporarily becomes blond, there is a 
family crisis.) The featured Jewish child has dark hair, wears glasses, and is 
physically frail and nonathletic. He often makes precociously intelligent 
comments, and he is severely punished by the blond-haired counselors for 
reading a highly intellectual book. The evil gentile children are the opposite: 
blond, athletic, and unintellectual. Together with other assorted dark-haired 
children from a variety of ethnic backgrounds and white gentile children rejected 
by their peers (for being overweight, etc.), the Jewish boy and the Addams family 
children lead a very violent movement that succeeds in destroying the blond 
enemy. The movie is a parable illustrating the general thrust of Jewish 
intellectual and political activity relating to immigration and multi-culturalism in 
Western societies (see Ch. 7). It is also consistent with the general thrust of 
Hollywood movies. SAID (Ch. 2) reviews data indicating Jewish domination of 
the entertainment industry in the United States. Powers, Rothman and Rothman 
(1996, 207) characterize television as promoting liberal, cosmopolitan values, 
and Lichter, Lichter and Rothman  (1994, 251) find that television portrays 
cultural pluralism in positive terms and as easily achieved apart from the 
activities of a few ignorant or bigoted miscreants. 

51. Heller combines social criticism with a strong Jewish identity. In a talk 
described in The Economist (March 18, 1995, p. 92), Heller is quoted as saying 
that “being Jewish informs everything I do. My books are getting more and more 
Jewish.” 

52. The ellipsis is as follows: “Destruction of the Semitic principle, extirpation of 
the Jewish religion, whether in the Mosaic or in the Christian form, the natural 
equality of man and the abrogation of property, are proclaimed by the secret 
societies who form provisional governments, and men of Jewish race are found at 
the head of every one of them.” Rather (1986) notes that anti-Semites who 
believed in Jewish conspiracies often cited this passage as well as the Protocols 
 

A-PDF Split DEMO

http://www.a-pdf.com


 
 

 

 

in support of their theories. He also points out, citing Roberts (1972), that 
Disraeli’s view that events were controlled by vast international conspiracies was 
commonplace in the nineteenth century. Rather links these beliefs with the secret 
society at the center of the psychoanalytic movement (see Ch. 4) as well as with a 
secret society named “the sons of Moshe” organized by the Zionist Ahad Ha’am 
(Asher Ginsberg) whose work is discussed in SAID (Ch. 5). 

53. This passage was invoked by Lucien Wolf, secretary of the Conjoint Foreign 
Committee of the Board of Deputies and the Anglo-Jewish Association, to 
rationalize Jewish support for Russian revolutionary movements (see Szajkowski 
1967, 9). 

54. The New Christian ideology implies that members of a highly cohesive, 
economically successful group are seeking to be judged as individuals rather than 
as members of a group by the surrounding society. It is of interest that the moral 
imperative of judging on the basis of individual merit was also a theme in the 
work of nineteenth-century Jewish writer Michael Beer (see Kahn 1985, 122) and 
is a major theme of the contemporary neoconservative movement of Jewish 
intellectuals. Beer was forced to disguise the identity of his protagonist (as a 
lower-caste Hindu) because his audience was unlikely to view an explicitly 
Jewish protagonist positively. 

55. Castro’s thesis is that economic and intellectual backwardness was the heavy 
price Spain paid for its successful resistance to the ideology of individual merit. 
As noted in SAID (Ch. 1), maladaptive ideologies can develop in the context of 
group conflict because they provide a positive social identity in opposition to an 
outgroup. Thus Spain was unlikely to move toward an individualist, post-
Enlightenment society when the advocates of individualism were viewed as 
covertly having allegiance to a highly cohesive group. 

56. Paul Johnson (1988, 408) takes the view that Jewish iconoclasm simply 
speeded up “changes that were coming anyway. The Jews were natural 
iconoclasts. Like the prophets, they set about smiting and overturning all the 
idols of the conventional modes with skill and ferocious glee.” Because it 
essentially trivializes the ultimate effects of Jewish intellectual efforts, such a 
view is inconsistent with Johnson’s claim that the emergence of Jews into the 
mainstream of Western intellectual discourse was “an event of shattering 
importance to world history” (pp. 340-341). Johnson offers no evidence for his 
view that the changes advocated by Jewish intellectuals were inevitable. Surely 
traditional Judaism did not encourage iconoclasm within the Jewish community 
(witness Spinoza’s fate and the generally authoritarian nature of community 
controls in traditional Jewish society [PTSDA, Ch. 8]). Nor did traditional Jewish 
scholarship encourage iconoclasm. Although Talmudic studies definitely 
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encouraged argumentation (pilpul; see PTSDA, Ch. 7), these discussions were 
performed within a very narrowly prescribed range in which the basic 
assumptions were not questioned. In the post-Enlightenment world, Jewish 
iconoclasm has clearly been much more directed at gentile culture than at 
Judaism, and evidence provided here and in the following chapters indicates that 
the iconoclasm was often motivated by hostility toward gentile culture. By 
Johnson’s own account, both Marxism and psychoanalysis are unlikely to have 
arisen from gentiles, since they both contain strong overtones of Jewish religious 
thinking, and I would argue that psychoanalysis especially is unlikely to have 
arisen except as a tool in the war on gentile culture. The results are much more 
plausibly due to the generally higher verbal IQ among Jews and their ability to 
form cohesive groups now directed at critiquing gentile culture rather than at 
comprehending the Torah and thereby achieving status within the Jewish 
community. 

57. The comment referring to “solitary opposition” is disingenuous, since 
psychoanalysis from its origins was characterized by a strong group 
consciousness emanating from a committed core of members. Psychoanalysis 
itself energetically cultivated the image of Freud as a solitary hero-scientist 
battling for truth against a biased intellectual establishment. See Chapter 4. 

58. Lenz (1931, 675) notes the historical association between Jewish intellectuals 
and Lamarckianism in Germany and its political overtones. Lenz cites an 
“extremely characteristic” statement of a Jewish intellectual that “The denial of 
the racial importance of acquired characters favours race hatred.” The obvious 
interpretation of such sentiments is that Jewish intellectuals opposed natural 
selection because of possible negative political implications. The suggestion is 
that these intellectuals were well aware of ethnic differences between Jews and 
Germans but wished to deny their importance for political reasons—an example 
of deception as an aspect of Judaism as an evolutionary strategy (SAID, Chs. 6-
8). Indeed, Lenz notes that the Lamarckian Paul Kammerer, who was a Jew, 
committed suicide when exposed as a scientific fraud in an article in the 
prestigious British journal Nature. (The black spots on frogs, which were 
supposed to prove the theory of Lamarckianism, were in fact the result of 
injections of ink.) Lenz states that many of his Jewish acquaintances accept 
Lamarckianism because they wish to believe that they could become 
“transformed into genuine Teutons.” Such a belief may be an example of 
deception, since it fosters the idea that Jews can become “genuine Teutons” 
simply by “writing books about Geothe,” in the words of one commentator, 
despite retaining their genetic separatism. In a note (Lenz 1931, 674n), Lenz 
chides both the anti-Semites and the Jews of his day, the former for not accepting 
a greater influence of Judaism on modern civilization, and the latter for 
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condemning any discussion of Judaism in terms of race. Lenz states that the 
Jewish opposition to discussion of race “inevitably arouses the impression that 
they must have some reason for fighting shy of any exposition of racial 
questions.” Lenz notes that Lamarckian sentiments became less common among 
Jews when the theory was completely discredited. Nevertheless, two very 
prominent and influential Jewish intellectuals, Franz Boas (Freeman 1983, 28) 
and Sigmund Freud (see Ch. 4), continued to accept Lamarckianism long after it 
became completely discredited. 

59. I wish to thank Hiram Caton for his comments and help in the following 
discussion of the Boasian school of anthropology. 

60. Although Kroeber did not have a self-conscious political agenda, his 
education in a leftist-Jewish environment may have had a lasting influence. Frank 
(1997, 734) notes that Kroeber was educated in schools linked to the Ethical 
Culture movement, “an offshoot of Reform Judaism” linked with leftist 
educational programs and characterized by an ideology of a humanistic faith that 
embraced all humanity. 

61. Torrey (1992, 60ff) argues cogently that the cultural criticism of Benedict and 
Mead and their commitment to cultural determinism were motivated by their 
attempts to develop self-esteem as lesbians. As indicated in Chapter 1, any 
number of reasons explain why gentile intellectuals may be attracted to 
intellectual movements dominated by Jews, including the identity politics of 
other ethnic groups or, in this case, sexual nonconformists. 

62. Although Freud is often viewed as a “biologist of the mind” (Sulloway 
1979a), and although he was clearly influenced by Darwin and proposed a 
universal human nature, psychoanalysis is highly compatible with environmental 
influences and the cultural relativism championed by the Boasian school. Freud 
viewed mental disorder as the result of environmental influences, particularly the 
repression of sexuality so apparent in the Western culture of his day. For Freud, 
the biological was universal, whereas individual differences were the result of 
environmental influences. Gay (1988, 122-124) notes that until Freud, psychiatry 
was dominated by a biological model in which mental disorder had direct 
physical (e.g., genetic) causes. 

63. Stocking (1968, 273ff) recounts Boas’s declaration of war on a group of 
anthropologists who had contributed to the war effort in World War I. Boas’s 
letter, printed in the leftist periodical The Nation, referred to President Wilson as 
a hypocrite and to American democracy as a sham. The group responded with 
“outraged patriotism” (Stocking 1968, 275), although the conflict reflected also 
the deep schism between the Boasian school and the rest of the profession. 
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64. See also Gelb (1986) for a revealing discussion of H. H. Goddard’s 
involvement in testing immigrants. 

65. More recently, Gould (1997) accepts the idea that the human brain became 
large as a result of natural selection. Nevertheless, he states that most of our 
mental abilities and potentials may be spandrels. This is presumably an example 
of one of Alcock’s (1997) principles of Gouldian rhetoric, specifically that of 
protecting his own position by making illusory concessions to give the 
appearance of fair-mindedness in the attempt to restrict debate. Here Gould 
concedes that the brain must have evolved as a set of adaptations but concludes, 
without any evidence, that the result is mostly a collection of spandrels. Gould 
never lists even one example of a human mental or behavioral adaptation, even 
going so far as describing as “guesswork” the proposal that the human preference 
for sweets is innate. There is in fact an enormous body of research on many 
mammals showing that preference for sweets is innate (prenatal rats and sheep 
will increase their rate of swallowing shortly after the mother is injected with 
sweets; human neonates are attracted to sweet-tasting solutions). In addition, 
brain modules and chromosomal loci related to preference for sweets have been 
located. 

66. As indicated below, a substantial body of research links brain size with IQ. 
Within Gould’s perspective, one could accept this research but still deny that 
intelligence has been an important aspect of human adaptation. It is interesting to 
note that Gould’s proposal is incompatible with a basic thesis of this project: that 
a fundamental aspect of the Jewish group evolutionary strategy has been a 
conscious effort to engage in eugenic practices directed at producing a highly 
intelligent elite and raising the mean intelligence of the Jewish population above 
the levels of gentile populations; and that intelligence has been a major aspect of 
Jewish adaptation throughout its history (see PTSDA, Ch. 7). Gould’s views on 
the importance of intelligence for human adaptation thus clearly conflict with the 
views and practices of his ancestors—views clearly articulated in the Talmud and 
in practices that were carried out for centuries. These practices are undoubtedly 
directly implicated in Gould’s success as an articulate, highly productive 
professor at Harvard. 

67. After noting the tens of millions of deaths resulting from Soviet communism, 
Richard Pipes (1993, 511) states, “Communism failed because it proceeded from 
the erroneous doctrine of the Enlightenment, perhaps the most pernicious idea in 
the history of thought, that man is merely a material compound, devoid of either 
soul or innate ideas, and as such a passive product of an infinitely malleable 
social environment.” Although there is much to disagree with in this statement, it 
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captures the idea that radical environmentalism is eminently capable of serving 
as an ideology underlying political regimes that carry out mass murder. 

68. I should note that I have had considerable professional contact with Lerner 
and at one time he was a major influence on my thinking. Early in my career 
Richard Lerner wrote letters of recommendation for me, both when I was 
applying for academic positions and during the tenure review process after I was 
employed. The rejection of biological determinism is clearly central to the 
theoretical basis of my work in this volume and has been characteristic of my 
writing in the area of developmental psychology as well. Indeed, I have gone out 
of my way to cite Lerner’s work on developmental plasticity in my writings, and 
he cited some of my work on developmental plasticity in his On the Nature of 
Human Plasticity. I have also contributed to two books coedited by Lerner 
(Biological and Psycho-social Interactions in Early Adolescence and 
Encyclopedia of Adolescence). 

Moreover, I have also been strongly influenced by the contextualist perspective 
in developmental psychology associated with Urie Bronfenbrenner and Richard 
Lerner and have several times cited Lerner in this regard (see my Social and 
Personality Development: An Evolutionary Synthesis [MacDonald 1988a, Ch. 9, 
and Sociobiological Perspectives in Human Development [MacDonald 1988b]). 
As a result of this influence, I made a major effort to reconcile contextualism 
with an evolutionary approach. Within this perspective, social structure is 
underdetermined by evolutionary theory, with the result that human development 
is also underdetermined by biological influences. (Indeed, in Chapter 9 of Social 
and Personality Development: An Evolutionary Synthesis, I show how National 
Socialism affected the socialization of German children, including indoctrination 
with anti-Semitism.) This theoretical perspective remains central to my world 
view and is described in some detail in PTSDA (Ch. 1). 

69. Anti-theoretical perspectives are far from dead in anthropology. For example, 
the very influential Clifford Geertz (1973) has carried on the Boasian 
particularist tradition in anthropology in his rejection of attempts to find 
generalizations or laws of human culture in favor of interpretive, hermeneutic 
inquiries into the subjective, symbolic meaning systems unique to each culture. 
Applied to the present project, such a theoretical perspective would, for example, 
probe the subjective religious meanings to Jews of the Pentateuchal 
commandment to be fruitful and multiply and their fear of exogamy rather than 
attempt to describe the effects of fulfilling these commands on group and 
individual fitness, the genetic structure of Jewish populations, anti-Semitism, and 
so on. 
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70. It is interesting in this regard that the proto-Nazi racial theorist Houston 
Stewart Chamberlain mounted an attempt to discredit science because of its 
perceived incompatibility with his political and cultural aims. In a move that long 
antedated the anti-science ideology of the Frankfurt School and contemporary 
postmodernism (see Ch. 5), Chamberlain argued that science was a social 
construction and the scientist was like an artist who was engaged in developing a 
symbolic representation of reality. “So strong was his insistence upon the 
mythical nature of scientific theory that he removed any real possibility of 
choosing between one concept and another, thus opening the door wide to 
subjective arbitrariness” (Field 1981, 296). In what I believe is a mirror-image of 
the motivations of many in the current anti-science movement, Chamberlain’s 
subjectivism was motivated by his belief that recent scientific investigations did 
not support his racialist theories of human differences. When science conflicts 
with political agendas, the best move is to discredit science. As noted in SAID 
(Ch. 5), Chamberlain was also very hostile toward evolutionary theory for 
political reasons. Amazingly, Chamberlain developed anti-selectionist arguments 
in opposition to Darwinism that predate similar arguments of modern critics of 
adaptationism such as Richard Lewontin and Stephen Jay Gould reviewed in this 
chapter: Chamberlain viewed Darwin’s emphasis on competition and natural 
selection as aspects of the evolutionary process as simply an anthropocentric 
version of the nineteenth-century “dogma of progress and perfectibility adapted 
to biology” (Field 1981, 298). 

71. The issue of Marx’s Jewishness has been a continuing controversy (see 
Carlebach 1978, 310ff). Marx associated with both practicing Jews and 
individuals of Jewish ancestry throughout his life. Moreover, he was considered 
by others as Jewish and was continually reminded of his Jewishness by his 
opponents (see also Meyer 1989, 36). As indicated below, such externally 
imposed Jewish identity may have been common among Jewish radicals and 
surely implies that Marx remained conscious of being Jewish. Like many other 
Jewish intellectuals reviewed here, Marx had an antipathy toward gentile society. 
Sammons (1979, 263) describes the basis of the mutual attraction between 
Heinrich Heine and Karl Marx by noting that “they were not reformers, but 
haters, and this was very likely their most fundamental bond with one another.” 
Deception may also be involved: Carlebach (1978, 357) suggests that Marx may 
have viewed his Jewishness as a liability, and Otto Rühle (1929, 377) suggests 
that Marx (like Freud; see Ch. 4) went to elaborate lengths to deny his 
Jewishness in order to prevent criticism of his writings. Many writers have 
emphasized Marx’s Jewishness and professed to find Jewish elements (e.g., 
messianism, social justice) in his writing. A theme of anti-Semitic writing (most 
notably, perhaps, in Hitler’s writings) has been to propose that Marx had a 
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specifically Jewish agenda in advocating a world society dominated by Jews in 
which gentile nationalism, gentile ethnic consciousness, and traditional gentile 
elites would be eliminated (see review in Carlebach 1978, 318ff). 

72. Similarly, Levin (1988, 280) notes that some Evsektsiya activists clearly 
envisaged themselves as promoting Jewish nationalism compatible with 
existence within the Soviet Union. “It can even be argued that the Evsektsiya 
prolonged Jewish activity and certain levels of Jewish consciousness by their 
very efforts to wrench a new concept of a badly battered and traumatized 
Jewry… though at incalculable cost.” 

73. A secret survey published in 1981 (New York Times, Feb. 20) on data from 
1977 indicated that 78 percent of Soviet Jews said they would have “an aversion 
to a close relative marrying a non-Jew,” and 85 percent “wanted their children or 
grandchildren to learn Yiddish or Hebrew.” Other results indicate a continuing 
strong desire for Jewish culture in the Soviet Union: 86 percent of Jews wanted 
their children to go to Jewish schools, and 82 percent advocated establishing a 
Russian language periodical on Jewish subjects. 

74. It should also be noted that in 1903 Trotsky declared at a conference of the 
Russian Social Democratic Labor Party (the major unifying organization for 
socialism in Russia at the time, including the Bolsheviks), that he and other 
Jewish representatives “regard ourselves as representatives of the Jewish 
proletariat” (in Frankel 1981, 242). This suggests that either he had altered his 
personal identity or that his later behavior was motivated by concerns to avoid 
anti-Semitism. Trotsky was also part of the ethnic nexus of psychoanalysis and 
Bolshevism in the Soviet Union. Trotsky was an ardent enthusiast of 
psychoanalysis, and, as indicated in Chapter 4, psychoanalysis must be 
considered a Jewish ethnic intellectual movement. The apex of the association 
between Marxism and psychoanalysis came in the 1920s in the Soviet Union, 
where all the top psychoanalysts were Bolsheviks, Trotsky supporters, and 
among the most powerful political figures in the country (see Chamberlain 1995). 
In work that is considered by Jewish organizations to be anti-Semitic (see note 
22), Igor Shafarevich (1989) notes that Trotsky had a Jewish deputy and that 
Jewish writers have tended to idolize him. He cites a biography of Trotsky as 
saying: “From every indication, the rationalistic approach to the Jewish question 
that the Marxism he professed demanded of him in no way expressed his genuine 
feelings. It even seems that he was in his own way ‘obsessed’ with that question; 
he wrote about it almost more than did any other revolutionary.” Shafarevich also 
describes several other examples of Jewish Communists and leftists who had 
very pronounced tendencies toward Jewish nationalism. For example, Charles 
Rappoport, later a leader of the French Communist Party, is quoted as declaring 
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that “The Jewish people [are] the bearer of all the great ideas of unity and human 
community in history… The disappearance of the Jewish people would signify 
the death of humankind, the final transformation of man into a wild beast” (p. 
34). 

75. Similar comments continue as a theme of writing about Jews in the 
contemporary United States. Joseph Sobran (1995, 5) describes Jews who 

maintain their borders furtively and deal disingenuously with 
gentiles. Raymond Chandler once observed of them that they 
want to be Jews among themselves but resent being seen as 
Jews by gentiles. They want to pursue their own distinct 
interests while pretending that they have no such interests, 
using the charge of “anti-Semitism” as sword and shield. As 
Chandler put it, they are like a man who refuses to give his 
real name and address but insists on being invited to all the 
best parties. Unfortunately, it’s this [type of Jew] who wields 
most of the power and skews the rules for gentiles. 

76. Consider the following comment on Heinrich Heine, who was baptized but 
remained strongly identified as a Jew: “Whenever Jews were threatened—
whether in Hamburg during the Hep-Hep riots or in Damascus at the time of the 
ritual murder accusation—Heine at once felt solidarity with his people” (Prawer 
1983, 762). 

77. The cultural changes included the suppression of science to political interests 
and the canonization of the works of Lysenko and Pavlov. Whereas Pavlov’s 
scientific work remains interesting, an evolutionist, of course, is struck by the 
elevation of Lysenkoism to the status of dogma. Lysenkoism is a politically 
inspired Lamarckianism useful to communism because of the implication that 
people could be biologically changed by changing the environment. As indicated 
in Chapter 2 (see note 1), Jewish intellectuals were strongly attracted to 
Lamarckianism because of its political usefulness. 

78. The “tested” comrades constituted an underground Jewish communist group 
in prewar Poland. When they came to power following the war, they allied 
themselves with other Jews who had not been communists prior to the war. 

79. Similarly in England, the short-lived Hebrew Socialist Union was established 
in London in 1876 as a specifically Jewish association. Alderman (1992, 171) 
comments that this society “threw into sharp relief the problem that was to face 
all succeeding Jewish socialist organs and all subsequent Jewish trade unions: 
whether their task was simply to act as a channel through which Jewish workers 
would enter the English working-class movements—the Anglicization of the 
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Anglo-Jewish proletariat—or whether there was a specifically Jewish (and 
Anglo-Jewish) form of labour organization and of socialist philosophy that 
demanded a separate and autonomous articulation.” Eventually a Yiddish-
speaking Jewish trade union movement was established, and in cases where Jews 
joined previously existing unions, they formed specifically Jewish sub-groups 
within the unions. 

80. The following discussion is based on Liebman (1979, 492ff). 

81. A good example is Joe Rapoport, an American Jewish radical, whose 
autobiography (Kann 1981) shows the tendency for American Jewish radicals to 
perceive the Soviet Union almost exclusively in terms of whether it was good for 
Jews. Rapoport had a very strong Jewish identity and supported the Soviet Union 
because on balance he believed it was good for Jews. On his trip to the Ukraine 
in the early 1930s he emphasizes the Jewish enthusiasm for the regime but not 
the forced starvation of the Ukrainian peasants. Later he had a great deal of 
ambivalence and regret about supporting Soviet actions that were not in the 
Jewish interest. Similarly, Jews in the Hollywood Communist Party of 
screenwriters had strong Jewish identifications and were, privately at least, far 
more concerned about anti-Semitism than class warfare issues (Gabler 1988, 
338). 

82. The American businessman Armand Hammer had very close ties with the 
Soviet Union and served as a courier bringing money from the USSR for the 
support of communist espionage in the United States. Hammer is illustrative of 
the complexities of the Jewish identifications of communists and communist 
sympathizers. For most of his life he denied his Jewish background, but when 
near death he returned to Judaism and scheduled an elaborate Bar Mitzvah 
(Epstein 1996). Were his surface denials of his Jewish heritage to be taken at face 
value at the time they were made? (Hammer also portrayed himself as a 
Unitarian in dealing with Muslims.) Or was Hammer a crypto-Jew his entire life 
until openly embracing Judaism at the end? 

83. As a personal note from when I was a graduate student in philosophy at the 
University of Wisconsin in the 1960s, the overrepresentation of Jews in the New 
Left, especially during the early stages of protest to the Vietnam War, was rather 
obvious to everyone, so much so that during a “Teach-in” on the war held during 
the 1960s, I was recruited to give a talk in which I was to explain how an ex-
Catholic from a small town in Wisconsin had come to be converted to the cause. 
The geographical (East Coast) and family origins (Jewish) of the vast majority of 
the movement were apparently a source of concern. The practice of having 
gentile spokespersons for movements dominated by Jews is noted in several 
sections of this volume and is also a common tactic against anti-Semitism (SAID, 
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Ch. 6). Rothman and Lichter (1982, 81) quote another observer of the New Left 
scene at the University of Wisconsin as follows: “I am struck by the lack of 
Wisconsin born people and the massive preponderance of New York Jews. The 
situation at the University of Minnesota is similar.” His correspondent replied: 
“As you perceived, the Madison left is built on New York Jews.” 

My personal experience at Wisconsin during the 1960s was that the student 
protest movement was originated and dominated by Jews and that a great many 
of them were “red diaper babies” whose parents had been radicals. The 
intellectual atmosphere of the movement closely resembled the atmosphere in the 
Polish Communist movement described by Schatz (1991, 117)—intensely verbal 
pilpul-like discussions in which one’s reputation as a leftist was related to one’s 
ability in Marxist intellectual analysis and familiarity with Marxist scholarship, 
both of which required a great deal of study. There was also a great deal of 
hostility to Western cultural institutions as politically and sexually oppressive 
combined with an ever-present sense of danger and imminent destruction by the 
forces of repression—an ingroup bunker mentality that I now believe is a 
fundamental characteristic of Jewish social forms. There was an attitude of moral 
and intellectual superiority and even contempt toward traditional American 
culture, particularly rural America and most particularly the South—attitudes that 
are hallmarks of several of the intellectual movements reviewed here (e.g., the 
attitudes of Polish-Jewish communists toward traditional Polish culture; see also 
Chs. 5 and 6). There was also a strong desire for bloody, apocalyptic revenge 
against the entire social structure viewed as having victimized not only Jews but 
non-elite gentiles as well. 

These students had very positive attitudes toward Judaism as well as negative 
attitudes toward Christianity, but perhaps surprisingly, the most salient contrast 
between Judaism and Christianity in their minds was in attitudes toward 
sexuality. In line with the very large Freudian influence of the period, the general 
tendency was to contrast a putative sexual permissiveness of Judaism with the 
sexual repression and prudery of Christianity, and this contrast was then linked 
with psychoanalytic analyses that attributed various forms of psychopathology 
and even capitalism, racism, and other forms of political oppression to Christian 
sexual attitudes. (See Chs. 4 and 5 for a discussion of the wider context of this 
type of analysis.) The powerful Jewish identification of these anti-Vietnam War 
radicals was clearly highlighted by their intense concern and eventual euphoria 
surrounding Israel’s Six-Day War of 1967. 

It is also noteworthy that at Wisconsin the student movement idolized certain 
Jewish professors, particularly the charismatic social historian Harvey Goldberg, 
whose lectures presenting his Marxist view of European social history enthralled 
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a very large following in the largest lecture hall on campus, as well as other 
Jewish leftists, including especially Leon Trotsky, Rosa Luxemburg, and Herbert 
Marcuse. (The tendency for Jewish intellectual movements to become centered 
around highly charismatic Jewish figures is apparent in this chapter and is 
summarized as a general phenomenon in Chapter 6.) They adopted an attitude of 
condescension toward another well-known historian, George Mosse. Mosse’s 
Jewishness was quite salient to them, but he was viewed as insufficiently radical. 

84. Paul Gottfried (1996, 9-10), a Jewish conservative, has this to say about his 
graduate student days at Yale in the 1960s: “All my Jewish colleagues in 
graduate school, noisy anti-anti-Communists, opposed American capitalist 
imperialism, but then became enthusiastic warmongers during the Arab-Israeli 
War in 1967. One Jewish Marxist acquaintance went into a rage that the Israelis 
did not demand the entire Mideast at the end of that war. Another, though a 
feminist, lamented that the Israeli soldiers did not rape more Arab women. It 
would be no exaggeration to say that my graduate school days resounded with 
Jewish hysterics at an institution where Wasps seemed to count only for 
decoration.” 

85. See also Arthur Liebman’s (1979, 5-11), Charles Liebman’s (1973, 140), and 
Rothman and Lichter’s (1982, 112) critiques of Fuchs. 

86. American neoconservatism is a specifically Jewish conservative political 
movement but is not relevant to Pipes’s argument as it applies to the Bolsheviks 
because its proponents have an overt Jewish identity and the movement is 
directed at achieving perceived Jewish interests, for example, with regard to 
Israel, affirmative action and immigration policy. 

87. Religious orthodoxy was also compatible with attraction to anarchism: 
Alderman (1983, 64) quotes a contemporary writer to the effect that “the 
anarchists had achieved such popularity that they became almost respectable. A 
sympathizer could lay on his tefillin (phylacteries) on the morning of an 
Anarchist-sponsored strike, bless Rocker [a gentile anarchist leader], and still go 
off to evening service as an orthodox Jew.” 

88. In Rothman and Lichter’s (1982, 217) study, radicalism among American 
Jews was inversely related to religious orthodoxy. Moreover, there was a major 
gap between the fairly homogeneous set of mean radicalism scores of students 
from homes affiliated with a Jewish religious denomination (Orthodox, 
Conservative, or Reform) compared to the higher radicalism scores of those from 
homes without Jewish religious affiliation. These results again suggest that 
radicalism functioned as a form of secular Judaism among this latter group. 
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89. Levey (1996), in his review of the literature on the attraction of American 
Jews to liberalism, rejects Medding’s (1977) theory that Jewish political behavior 
is a function of perceived “Jewish micro-political interests.” I was not persuaded 
by Levey’s argument. For example, Levey argues that the threat of anti-Semitism 
cannot explain the percentage of Jews that vote Democratic because the 
percentage of Jews who viewed the Republican Party as anti-Semitic was much 
lower than the percentage who voted for the Democratic Party, and some Jews 
voted Democrat even though they perceived anti-Semitism within the 
Democratic Party. However, perceived anti-Semitism may be only one reason 
why Jews vote against the Republicans. As stressed here, another perceived 
Jewish interest is to promote cultural and ethnic pluralism, and, as indicated from 
the quotes from Silberman (1985) presented on p. 84, the Democratic Party is 
much more associated with pluralism in the minds of Jews (and, I suppose, 
everyone else) than the Republican Party. Moreover, it seems difficult to deny 
that Jewish neoconservatives are pursuing their perception of specifically Jewish 
political interests, particularly support for Israel and the promotion of cultural 
and ethnic pluralism, within the Republican Party. Given this, it seems odd at 
best to suppose that Jewish Democrats are not similarly pursuing their perceived 
ethnic interests within the Democratic Party. 

90. Similarly, as indicated in Chapters 4 and 5, both psychoanalysis and the 
ideology of the Frankfurt School downplay the importance of ethnic and cultural 
differences, engage in radical criticism of gentile culture, and simultaneously 
allow for the continuity of Jewish identification. Rothman and Isenberg (1974a, 
75) note that the theme of combining hostility to gentile culture with accepting a 
universalist culture can be seen in Philip Roth’s Portnoy’s Complaint. “Portnoy 
considers himself something of a radical and despises his parents for their 
parochial Jewishness and their hatred of Christians. He supposedly identifies 
with the poor and the downtrodden, but his tirade to his analyst makes it clear 
that this identification is based partly on his own feelings of inferiority and partly 
on his desire to ‘screw’ the ‘goyim’.” 

91. Known for his skill as an orator and his brutality toward 
counterrevolutionaries, Lev Zinoviev was a close associate of Lenin and a holder 
of a number of highly visible posts in the Soviet government. Moisei 
Solomonovich Uritsky was the notoriously brutal Cheka chief for Petrograd. 

92. Jewish overrepresentation in the Bolshevik revolution has been a potent 
source of anti-Semitism ever since the revolution and was prominent in Nazi 
writing about Jews (e.g., Mein Kampf). In the aftermath of the collapse of 
communism in the Soviet Union there has been a polemical controversy 
regarding the extent and importance of the role of Jews in establishing and 
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maintaining the revolution, often with strong overtones of anti-Semitism. In his 
1982 book Russophobia, Igor Shafarevich, a mathematician and member of the 
prestigious U.S. National Academy of Sciences (NAS), argued that Jews were 
hostile to Russian culture and bore responsibility for the Russian Revolution (see 
Science 257, 1992, 743; The Scientist 6(19), 1992, 1). The NAS asked 
Shafarevich to resign his position in the academy, but he refused. See also 
Norman Podhoretz’s (1985) comments on Aleksandr Solzhenitsyn’s latent anti-
Semitism. 

93. Similarly, Himmelstrand (1967) notes that the Ibo in Nigeria were the 
strongest supporters of a nationalist government constituting all tribes. However, 
when they were disproportionately successful in this new, nontribal form of 
social organization, there was a violent backlash against them, and they then 
attempted to abandon the national government in favor of establishing their own 
tribal homeland. 

94. The ethnic composition of the editorial board of the Psychoanalytic Quarterly 
is overwhelmingly Jewish, indicating that psychoanalysis remains fundamentally 
an ethnic movement. The editor, six of seven associate editors, and 20 of 27 
editorial board members of the 1997 volume have Jewish surnames. 

95. The continuing role of psychoanalysis in the movement toward sexual 
liberation can be seen in a recent debate over teenage sexuality. An article in the 
Los Angeles Times (Feb. 15, 1994, A1, A16) noted the opposition of the 
American Civil Liberties Union and Planned Parenthood to a school program that 
advocated teenage celibacy. Sheldon Zablow, a psychiatrist and spokesperson for 
this perspective, stated “Repeated studies show that if you try to repress sexual 
feelings, they may come out later in far more dangerous ways—sexual abuse, 
rape” (p. A16). This psychoanalytic fantasy was compounded by Zablow’s claim 
that sexual abstinence has never worked in all of human history—a claim that 
indicates his unawareness of historical data on sexual behavior in the West 
(including Jewish sexual behavior), at least from the Middle Ages until the 
twentieth century (e.g., Ladurie 1986). I am not aware of any stratified traditional 
human society (and certainly not Muslim societies) that has taken the view that it 
is impossible and undesirable to prevent teenage sexual activity, especially by 
girls. As Goldberg (1996, 46) notes, “within the world of liberal organizations 
like the ACLU,… Jewish influence is so profound that non-Jews sometimes blur 
the distinction between them and the formal Jewish community.” 

96. Also suggesting deception is that two of the Jewish members of Freud’s 
secret committee (Otto Rank and Sandor Ferenczi) had altered their names to 
appear non-Jewish (Grosskurth 1991, 17). 
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97. Rank had a very strong Jewish identity, viewing the pressures of assimilation 
emanating from German society during this period in very negative terms—as 
“morally and spiritually destructive” (Klein 1981, 130). Rank also had a positive 
attitude toward anti-Semitism and pressures to assimilate because they promoted 
the development of Jewish redemptive movements such as psychoanalysis: 
“Rank believed that the reaction of Jews to the threats of external and internal 
repression prompted them to preserve their relationship with nature and, in the 
process, to gain consciousness of this special relationship” (Klein 1981, 131). 
Rank, whose original name was Rosenfeld, appears to have been a crypto-Jew 
during part of his life. He adopted a non-Jewish name and converted to 
Catholicism in 1908 when entering the University of Vienna. In 1918, he 
reconverted to Judaism in order to enter into a Jewish marriage. 

98. Adler “openly questioned Freud’s fundamental thesis that early sexual 
development is decisive for the making of character” (Gay 1988, 216-217) and 
neglected the Oedipal complex, infantile sexuality, the unconscious, and the 
sexual etiology of neuroses. Instead, Adler developed his ideas on “organ 
inferiority” and the hereditary etiology of “anal” character traits. Adler was an 
avid Marxist and actively attempted to create a theoretical synthesis in which 
psychological theory served utopian social goals (Kurzweil 1989, 84). 
Nevertheless, Freud termed Adler’s views “reactionary and retrograde” (Gay 
1988, 222), presumably because from Freud’s view, the social revolution 
envisioned by psychoanalysis depended on these constructs. Freud’s actions 
regarding Adler are entirely comprehensible on the supposition that his 
acceptance of Adler’s “watered down” version of psychoanalysis would destroy 
Freud’s version of psychoanalysis as a radical critique of Western culture. 

Similarly, Jung was expelled from the movement when he developed ideas that 
denigrated the centrality of sexual repression in Freud’s theory. “Jung’s most 
besetting disagreement with Freud, which runs through the whole sequence of his 
letters like an ominous subtext, involved what he once gently called [Jung’s] 
inability to define libido—which meant, translated, that he was unwilling to 
accept Freud’s term, to make it stand not just for the sexual drives, but for a 
general mental energy” (Gay 1988, 226; see also Grosskurth 1991, 43). Like 
Adler, Jung rejected the sexual etiology of neuroses, childhood sexuality, and the 
Oedipal complex; and like Adler’s ideas and unlike these fundamental Freudian 
doctrines, the idea of libido as restricted to sexual desire is of little use in 
developing a radical critique of Western culture, because Freud’s theory, as 
indicated here, depends on the conflation of sexual desire and love. 

However, in addition, Jung developed a view that religious experience was a vital 
component of mental health: Freud, in contrast, remained hostile to religious 
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belief (indeed, Gay [1988, 331] writes of Freud’s “pugilistic atheism”). As 
indicated elsewhere in this chapter, central to what one might term Freud’s 
pathologization of Christianity is his view that religious belief is nothing more 
than a reaction formation to avoid guilt feelings consequent to a primeval 
Oedipal event or, as developed in The Future of an Illusion, merely childish 
feelings of helplessness. Thus a central function of Totem and Taboo appears to 
have been to combat “everything that is Aryan-religious” (in Gay 1988, 331), a 
comment that at once illustrates Freud’s agenda of discrediting not just religion 
but gentile religion in particular and reveals the extent to which he viewed his 
work as an aspect of competition between ethnic groups. 

99. It is noteworthy that an early member of the psychoanalytic movement, 
Ludwig Braun, believed that Freud was “genuinely Jewish,” and that to be 
Jewish meant, among other things, that one had “a courageous determination to 
combat or oppose the rest of society, his enemy” (Klein 1981, 85). 

100. As a psychoanalyst himself, Gay imagines an erotic message underlying the 
surface meaning of aggression and hostility toward Western culture. 

101. Other psychoanalytic interpretations of anti-Semitism as a pathological 
gentile reaction to Jewish superiority occurred during the period. In 1938 Jacob 
Meitlis, a psychoanalyst of the Yiddish Institute of Science (YIVO), stated: “We 
Jews have always known how to respect spiritual values. We preserved our unity 
through ideas, and because of them we survived to this day. Once again our 
people is faced with dark times requiring us to gather all our strength to preserve 
unharmed all culture and science during the present harsh storms” (in Yerushalmi 
1991, 52). Anti-Semitism is here conceptualized as the price to be paid by Jews 
for bearing the burden of being the originators and defenders of science and 
culture. (Several other psychoanalytic theories of anti-Semitism are discussed 
below and in Ch. 5.) 

102. Nathan of Gaza provided the intellectual foundation for the ill-fated 
Shabbetean messianic movement in the seventeenth century. 

103. Similarly, in the French psychoanalytic movement of the mid-1960s, “The 
propositions of ‘linguistic’ psychoanalysis became assumptions. Soon, no one 
any longer questioned whether a self-assured disposition really could hide a 
vulnerable unconscious structure…: most French intellectuals accepted that both 
conscious and unconscious thought were organized in accordance with linguistic 
structures” (Kurzweil 1989, 245). 

104. The imputation of egotistic motives is particularly interesting. As discussed 
in Chapter 6, all of the Jewish intellectual movements reviewed in this volume 
are fundamentally collectivist movements that demand authoritarian submission 
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to hierarchical authority. Egotistic motives are therefore incompatible with these 
movements: such movements thrive on the submergence of self-interest to the 
goals of the group. In Chapter 6 I argue that science is inherently an 
individualistic enterprise in which there is minimal loyalty to an ingroup. 

105. Fritz Wittels dates the desire for a “strict organization” to discussions 
among Freud, Ferenczi, and Jung that occurred during the 1909 voyage to the 
United States. “I think there is good reason to suppose that they discussed the 
need for a strict organization of the psychoanalytical movement. Henceforward, 
Freud no longer treated psychoanalysis as a branch of pure science. The politics 
of psychoanalysis had begun. The three travelers took vows of mutual fidelity, 
agreeing to join forces in the defense of the doctrine against all danger” (1924, 
137). 

106. Wittels (1924, 143-144) recounts an interpretation of a recurrent dream of 
Monroe Meyer, a student of psychoanalysis, in which Meyer feels in danger of 
choking after eating a large piece of beefsteak. The interpretation favored by 
Wittels is that of Stekel, who noted: “It seems to me that the beefsteak represents 
the indigestible analysis. My unfortunate colleague is compelled six times every 
week to swallow a wisdom which threatens to stifle him. The dream is the way in 
which his internal resistance to the analysis secures expression.” Whatever one 
might think of this interpretation, Wittel’s comments indicate that even during 
the 1920s, devoted disciples within the psychoanalytic community realized the 
danger that psychoanalysis could easily become a form of brainwashing. 

107. This failure to comprehend the egalitarian nature of Western sexual customs 
was also apparent in Heinrich Heine’s vigorous opposition to the bourgeois 
sexual morality of the nineteenth century. As did Freud, Heine viewed sexual 
emancipation as a matter of liberation from the constraints imposed by an 
oppressive and overly spiritual Western culture. Sammons (1979, 199) notes, 
however, that “in the middle class public, sexual license had long been regarded 
as a characteristic vice of the aristocracy, while sexual discipline and respect for 
feminine virtue were associated with bourgeois virtue. In driving so roughly 
across the grain of these tabus, Heine was running his familiar risk of being 
perceived, not as an emancipator, but as temperamentally an aristocrat, and the 
resistance he generated was by no means restricted to the conservative public.” 
Indeed, lower- and middle-status males’ concern with controlling aristocratic 
sexual behavior was a prominent feature of nineteenth-century discourse about 
sex (see MacDonald 1995b,c). Wealthy individuals stand to benefit far more than 
their inferiors from the relaxation of traditional Western sexual mores. 

108. The four elite Jewish intellectuals in this study who were apparently not 
influenced by Freud were Hannah Arendt, Noam Chomsky, Richard Hofstadter, 
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and Irving Kristol. Of these, only Noam Chomsky could possibly be regarded as 
someone whose writings were not highly influenced by his Jewish identity and 
specifically Jewish interests. The findings taken together indicate that the 
American intellectual scene has been significantly dominated by specifically 
Jewish interests and that psychoanalysis has been an important tool in advancing 
these interests. 

109. For example, Norman O. Brown’s influential Life against Death: The 
Psychoanalytical Meaning of History (1985; originally published in 1959) 
completely accepts Freud’s analysis of culture as delineated in Civilization and 
Its Discontents. Brown finds the most important Freudian doctrine to be the 
repression of human nature, particularly the repression of pleasure seeking. This 
repression-caused neurosis is a universal characteristic of humans, but Brown 
claims that the intellectual history of repression originated in Western philosophy 
and Western religion. In terms highly reminiscent of some of Freud’s early 
associates, Brown points to a utopian future in which there is a “resurrection of 
the body” and a complete freeing of the human spirit. 

110. Interestingly, Kurzweil (1989) notes that psychoanalysis was central to 
cultural criticism in both the United States and France, but the role of Marxism in 
critical analysis differed in the two countries. In the United States, where 
Marxism was anathema, the critics combined Marx and Freud, whereas in 
France, where Marxism was much more entrenched, psychoanalysis was 
combined with structural linguistics. The result was that “in both countries the 
radical claims for psychoanalysis were based on the opposition to familiar and 
accepted theoretical discourses and to existing biases” (p. 244). 

111. As another example, Kurzweil describes a project in which a full-time staff 
of 20 psychoanalysts failed to alter the antisocial tendencies of ten hardened 
criminals through a permissive rehabilitation program. The failure of the program 
was attributed to the difficulty of reversing the effect of early experiences, and 
there were calls for preventive psychoanalysis for all German children. 

112. Part of this balancing act was a conscious practice of self-censorship in an 
effort to remove Marxist language from their publications, so that, for example, 
“Marxism” was replaced with “socialism,” and “means of production” was 
replaced by “industrial apparatus” (Wiggershaus 1994, 366). The Marxist 
substance remained, but by means of this deception the Institute could attempt to 
defuse accusations of political dogmatism. 

113. Marcuse remained an ardent Communist after Adorno and Horkheimer 
abandoned communism. In an internal document of the Institute from 1947, 
Marcuse wrote, “The Communist Parties are, and will remain, the sole anti-
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fascist power. Denunciation of them must be purely theoretical. Such 
denunciation is conscious of the fact that the realization of the theory is only 
possible through the Communist Parties” (in Wiggershaus 1994, 391). In the 
same document Marcuse advocated anarchy as a mechanism for achieving the 
revolution. Yet, Marcuse and Horkheimer never ceased contact, and Horkheimer 
was an admirer of Marcuse’s Eros and Civilization (Wiggershaus 1994, 470) as 
reflecting the Institute’s view that sexual repression resulted in domination over 
nature and that ending sexual repression would weaken destructive tendencies. 

114. The general thesis of Dialectic of Enlightenment is that the Enlightenment 
reflected the Western attempt to dominate nature and suppress human nature. 
Fascism was then viewed as the ultimate embodiment of the Enlightenment, 
since it represented the apotheosis of domination and the use of science as an 
instrument of oppression. In this perspective fascist collectivism is the logical 
outgrowth of Western individualism—a perspective that is fanciful to say the 
least. As discussed in PTSDA (Ch. 8), the collectivist nature of fascism has not 
been characteristic of Western political organizations. To a much greater extent 
than any other world cultural group, Western cultures have instead tended toward 
individualism beginning with the Greco-Roman world of antiquity; Judaism, in 
contrast, is a paradigm of a collectivist, group-oriented culture. As Charles 
Liebman (1973, 157) points out, it was the Jews who “sought the options of the 
Enlightenment but rejected its consequences,” by (in my terms) retaining a strong 
sense of group identity in a society nominally committed to individualism. And 
as argued in SAID (Chs. 3-5), there is good reason to suppose that the presence of 
Jews as a highly salient and successful group evolutionary strategy was a 
necessary condition for the development of prominent Western examples of 
collectivism. 

115. Adorno’s philosophical style is virtually impenetrable. See Karl Popper’s 
(1984) humorous (and valid) dissection of the vacuity and pretentiousness of 
Adorno’s language. Piccone (1993) proposes that Adorno’s difficult prose was 
necessary to camouflage his revolutionary intent. 

116. The theme that all modern ills, including National Socialism, collectivism, 
adolescent rebellion, mental illness, and criminality are due to the suppression of 
nature, including human nature, is also prominent in Horkheimer’s (1947, 92ff) 
Eclipse of Reason. In a passage that directly conforms to the psychoanalytic 
perspectives discussed in Chapter 4, the suppression of nature characteristic of 
civilization is said to begin at birth: 

Each human being experiences the domineering aspect of civilization from 
his birth. To the child, the father’s power seems overwhelming, supernatural 
in the literal sense of the word. The father’s command is reason exempt from 
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nature, an inexorable spiritual force. The child suffers in submitting to this 
force. It is almost impossible for an adult to remember all the pangs he 
experienced as a child in heeding innumerable parental admonitions not to 
stick his tongue out, not to mimic others, not to be untidy or forget to wash 
behind his ears. In these demands, the child is confronted by the fundamental 
postulates of civilization. He is forced to resist the immediate pressure of his 
urges, to differentiate between himself and the environment, to be efficient—
in short, to borrow Freud’s terminology, to adopt a superego embodying all 
the so-called principles that his father and other father-like figures hold up to 
him. (pp. 109-110) 

117. In a comment that predates the thesis of The Authoritarian Personality that 
anti-Semites are not introspective, Horkheimer and Adorno state that anti-
Semitism is not simply projection, but projection in the absence of reflection. 
Anti-Semites have no inner life and therefore tend to project their hatreds, 
desires, and inadequacies onto the environment: “It invests the outer world with 
its own content” (p. 190). 

118. As an indication of the self-conscious Jewish identifications of the Frankfurt 
School, Horkheimer attributed the refusal of Frankfurt theorists to “name the 
other” to their following the traditional Jewish taboo on naming God or 
describing paradise (see Jay 1980, 139). 

119. The Frankfurt theorists inherited a strong opposition to capitalism from their 
previously-held radical beliefs. Irving Louis Horowitz (1987, 118) notes that the 
Critical Theorists were “caught between the Charybdis of capitalism—which 
they despised as a system of exploitation (whose fruits they nonetheless enjoyed), 
and the Scylla of communism—which they despised as a system of worse 
exploitation (whose bitter fruits they often escaped, unlike their Russian-Jewish 
counterparts).” 

120. An interesting feature of the material in this section of The Authoritarian 
Personality is an attempt to demonstrate the irrationality of anti-Semitism by 
showing that anti-Semites have contradictory beliefs about Jews. As noted in 
SAID (Ch. 1), anti-Semitic beliefs are not expected to necessarily true or, I 
suppose, even logically consistent. However, The Authoritarian Personality 
exaggerates the self-contradictory nature of anti-Semitic beliefs in the service of 
emphasizing the irrational, projective nature of anti-Semitism. Thus Levinson 
states that it is contradictory for individuals to believe that Jews are clannish and 
aloof as well as to believe that Jews should be segregated and restricted (p. 76). 
Similarly in another volume of the Studies in Prejudice series, Ackerman and 
Jahoda (1950, 58) propose that anti-Semitic attitudes that Jews are clannish and 
intrusive are contradictory. 
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Agreement with such items is not self-contradictory. Such attitudes are probably 
a common component of the reactive processes discussed in SAID (Chs. 3-5). 
Jews are viewed by these anti-Semites as members of a strongly cohesive group 
who attempt to penetrate gentile circles of power and high social status, perhaps 
even undermining the cohesiveness of these gentile groups, while retaining their 
own separatism and clannishness. The belief that Jews should be restricted is 
certainly consistent with this attitude. Moreover, contradictory negative 
stereotypes of Jews, such as their being capitalist and communist (Ackerman & 
Jahoda 1950, 58), may be applied by anti-Semites to different groups of Jews, 
and these stereotyping processes may have a significant degree of truth: Jews 
may be overrepresented among successful capitalists and among radical political 
leaders. As noted in SAID (Ch. 2), there was indeed some truth to the idea that 
Jews were disproportionately likely to be political radicals and successful 
capitalists. “From emancipation onwards, the Jews were blamed both for seeking 
to ingratiate themselves with established society, enter in and dominate it; and, at 
the same time, for trying to destroy it utterly. Both charges had an element of 
truth” (Johnson 1988, 345). 

Levinson also notes that the “Seclusive” scale includes statements such as 
“Jewish millionaires may do a certain amount to help their own people, but little 
of their money goes into worthwhile American causes,” whereas the “Intrusive” 
scale includes contradictory items such as “When Jews create large funds for 
educational or scientific research (Rosenwald, Heller, etc.), it is mainly due to a 
desire for fame and public notice rather than a really sincere scientific interest.” 
Again, one could easily affirm the first statement as a general rule and 
consistently believe that the exceptions result from Jewish self-interest. 
Nevertheless, Levinson concludes, “One major characteristic of anti-Semites is a 
relatively blind hostility which is reflected in the stereotypy, self-contradiction, 
and destructiveness of their thinking about Jews” (p. 76). 

Anti-Semites are also said to oppose Jewish clannishness and Jewish 
assimilation. They demand that Jews “liquidate themselves, that they lose 
entirely their cultural identity and adhere instead to the prevailing cultural ways”; 
at the same time, “Jews who attempt to assimilate are apparently even more 
suspect than the others. Accusations of ‘prying,’ ‘power-seeking,’ and ‘imitation’ 
are made, and seemingly generous acts by Jews are attributed to hidden selfish 
motives… There is no logical basis for urging on the one hand that Jews become 
like everyone else, and on the other hand, that Jews be limited and excluded in 
the most important areas of social life” (p. 97). 

This is a strange interpretation of the data. One could easily advocate that an 
outgroup assimilate but at the same time have negative attitudes regarding the 
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present clannish, power-seeking behavior of outgroup members. Again, social 
identity research and evolutionary theory do not predict that individuals will hold 
true or self-consistent beliefs about an outgroup such as the Jews. Levinson, 
however, is clearly going far beyond the data in an attempt to portray anti-
Semitism as entirely irrational. 

121. See also the discussion in SAID (Ch. 6) of ADL strategies to combat anti-
Semitism by making true statements about Jews into exemplars of anti-Semitic 
attitudes. Mayer (1979, 84)) notes that Orthodox Jews are highly concerned 
about living in an area which has a sufficiently high concentration of Jews, and 
Lowenstein (1983) shows that Jews continued to live in concentrated areas in 
Germany after emancipation. See also Glazer and Moynihan (1970) for similar 
data for American Jews. 

122. Political conservatism and ethnocentrism are said to be difficult to separate, 
as indicated by the following item from the Political and Economic Conservatism 
Scale (PEC): “America may not be perfect, but the American Way has brought us 
about as close as human beings can get to a perfect society.” Levinson 
comments, “To support this idea is, it would seem, to express politico-economic 
conservatism and the ingroup idealization so characteristic of ethnocentrism” (p. 
181). Here, as in the case of the discussion of the Ethnocentrism Scale itself, 
individuals who identify strongly with a dominant majority group and its 
interests are viewed as pathological. In fact the PEC scale was not as highly 
correlated with the F-Scale as was the Ethnocentrism Scale (E-Scale), a finding 
that Adorno tendentiously interpreted not as indicating that these concepts were 
not highly related but as indicating that “we are living in potentially fascist 
times” (p. 656)! As indicated in the conclusion of this chapter, the high 
correlation between the F-Scale and the E-Scale was a matter of design rather 
than an empirical finding. 

123. The authors of The Authoritarian Personality take a strong moral position 
against ethnocentrism and political conservatism. Levinson notes, for example, 
that “The National Maritime Union… can take pride in having the lowest [means 
on the Ethnocentrism Scale]” (p. 196). 

124. Frenkel-Brunswik’s interview data have been shown to suffer from serious 
methodological difficulties “from beginning to end” (Altemeyer 1981, 37; see 
also R. Brown 1965, 514ff). There are problems of generalization since fully 40 
percent of the high-scoring male interviewees (8 out of 20) were inmates at San 
Quentin prison and 2 were patients at a psychiatric hospital at the time of the 
interviews. (Three of the 20 low scorers were from San Quentin, and 2 were from 
the psychiatric clinic.) As Altemeyer (1981, 37) notes, this type of sample 
obviously presents problems of generalization even granting the possibility that 
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